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Making manifest the gift of communion

Calvin on the unity of the Church

For Calvin the church and its unity was a key comce The fourth part of his
Institutes is devoted to this theme. In his eyas é@ssential for all believers in Christ
to be part of the church and to contribute toifes | Let us listen to five selected texts
which illustrate his views on the subject

The Church — mother of all believers.

But because it is now our intention to discuss iséble church, let us learn even
from the simple title “mother” how useful, indeedvh necessary, it is that we should
know her. For there is no other way to enter Iif@unless this mother conceive us
in her womb, give us birth, nourish us at her breasd lastly, unless she keep us
under her care and guidance until, putting off mloftesh we become like angels
(Institutes Book 1V, 1:4).

Christ cannot be divided.

Each time we read the wofdne”, let us be reminded that it is used emphatically.
Christ cannot be divided. Faith cannot be rentrd@laee not various baptisms, but one
which is common to all. God cannot be torn intffedent parts. It cannot but be our
duty to cherish holy unity which is bound by so mdies. Faith and baptism, and
God the Father and Christ, ought to unite us, sarasst to become one human being
(Commentary on the Epistle to the Ephesians 4.55CA91)

Pia Conspiratio

If we want to prove our obedience to our Lord analskér Jesus Christ, then we must
bind ourselves in @ia conspiratio (Pious conspiracyand cultivate peace among
ourselves (Preface to the Catechism and the Caofest Faith, 1538, Calvini Opera

(CO) 5, 321)

One and the same Church throughout the World

And there shall be one fold and one shepherd. iBhahat all the children of God
may be gathered and united into one body; as weoadkdge that there is one holy
universal church, and there must be one body en#hhead. There is one God, says
Paul, one faith , one baptism. Therefore we ouglttet one, as we are called into one
hope (Ephesians 4.5). Now though this flock appeéarbe divided into different
folds, yet they are kept within enclosures whick eammon to all believers who are
scattered throughout the whole world: because dnhgesword is preached to all, they
use the same sacraments, they have the same drgeayer, and everything that
belongs to the profession of faith (Commentary lb@ Gospel according to John
10.16 CO 47, 387)



The Unity of the Church — Witness of Reconciliation a World
torn Apart

That all may be onede again lays down the end of our happiness asistorg in
unity, and justly; for the ruin of the human rasethat, having been alienated from
God, it is also broken and scattered in itself. Téstoration of it, therefore, on the
contrary, consists in its being properly unitedane body, as Paul declares the
perfection of the Church to consist in believeesnly joined together in one spirit,
and says that apostles, prophets, evangelistspastdrs, were given, that they might
edify and restore the body of Christ, till it catoethe unity of faith; and therefore he
exhorts believers to grow into Christ, who is tiead, from whom the whole body
joined together, and connected by every bond oplsupccording to the operation in
the measure of every part, makes increase of edtfication. Wherefore, whenever
Christ speaks about unity, let us remember how lypaged shockingly, when
separated from him, the world is scattered; andst,nket us learn that the
commencement of a blessed life is, that we bealemed, and that we all live, by
the Spirit of Christ alone (Commentary on the Gosmeording to John 17.21, CO

47, 387%.
Today’s divisions

The family of Reformed churches is deeply divideden the appropriateness of the
term family can be questioned. Reformed churchegeesent all over the world but
in almost all countries several churches have come existence. Even at the
international level several associations of Refatnwhurches have come into
existence. Why have these divisions occurred? fHasons are, of course, as
numerous as the divisions themselves; every divikas its own history and profile.

In many cases disagreement about doctrine and,catdeut spiritual and
ethical issues or political orientation has beandhuse of separation. The
majority of Reformed divisions originate, at leastensibly, in disputes of
this nature. But in most cases several factorsranaved at the same time.
In many cases, on the face of things the disagreeseems to concern a
theological question, but in reality political omaterial interests are at work
in the background. Often enough, theology servesot@r much less noble
motives! Not infrequently divisions can also beced to personal ambitions
of strong personalities and disputes about propémgt for leadership is
one of the most formidable obstacles to the urfityre church.

Apart from divisions, there are other causes fag firoliferation of Reformed
churches. In many countries, especially in Northetica and the Global South,
migration and mission are responsible for the fedtion of Reformed churches.

1 For more details cf. Lukas Vischer, Pia conspirafialvin on the Unity of Christ’s Church, Geneva
(John Knox Series 12),



The horizon of Reformed churches tends to be bduynthe national context. They
feel, argue, decide and act as national churcheswBen members of one church
migrate to another country it seems quite natwahem to found a church “in their
own image”. To take the example of the United Stategood many of the different
Reformed churches there go back to the arrival mfmigrants from different
backgrounds - Scots, Dutch, German, and more rgcddtingarian, Korean and
Chinese. Although they all share the same Reformaelition, they are often not able,
even in the second and third generation, to comether in one Reformed church.

A similar phenomenon applies to the missionary muomet of the 18 and 2(5h
centuries. In many countries it led to the foundofgseveral Reformed churches.
Because each sending church carried out “its owission separately, the churches
which sprang up also remained separate. Nigeria Blodambique are good
examples. The unity, which might have been achievigaout too much difficulty in
the early days of missionary activities, has mealetecome practically impossible.
Now that each of the Reformed churches has dewlipewn history, they have a
long way to go if they are to come together. “Mtap splits” through mission
continues today.

Some deeper reasons for this trend towards fragmeation

Why is it that Reformed churches so easily faleypto the temptation of division? It
cannot simply be a matter of outside circumstanc€ut of the many possible
reasons, only two are given here.

The need for a discipline of communion

The first reason may lie in Reformed communities taking a serious enough view
of the injunction to make the efforts necessaryntintain the unity of the Spirit in
the bond of peace (Ephesians 4.3). Where thiotgaken seriously, it leads to a
distorted understanding of the church. The grestaliery of the Reformation - that
salvation is granted by grace to all who believéheir hearts and confess God’s love
- went hand in hand with a radical criticism of thedieval church. Any claim by the
church to be the mediator of God’s gracious presemas emphatically called into
guestion. The liberating message of the Reformatmurid therefore easily lead to a
feeling that fellowship follows automatically fromenuine faith in Christ. The
communion of the church was seen as part ofdBponsdo God’s gift of grace.

The missing link that needs to be stressed isuhay and fellowship argarts of
God’s gift - and must be cherished, cultivated aaced for by the members of the
church. The body can only develop if the individysdrts are prepared to be
incorporated into the whole. The discipleship ofri€hincludes a “discipline of
communion”.

A new commitment to the universal church
A second important reason for division lies in thadequate understanding of the

universal nature of the church that many in Refarrmemmunities have. Those who
have this tend to emphasize unilaterally the sigaifce of the local church in



opposition to the linkages with the one church bfi€. They often tend to interpret
such biblical passages as “Where two or three atfgeged in my name, there | am in
the midst of them” as support for their stanceuctSReformed churches have thus
placed great importance on the authority of theallathurch. This emphasis has
obvious strengths. It leads to a strong sensespioresibility and participation in the

local church. But it has a blind sight and forgttat the witness required from us
presupposes a fellowship which cuts across the danes between people, nations,
languages, races and classes - not just as awisli$ut in practice.

The words of the creed “I believe in one holy, céithand apostolic church” need to
be fleshed out. The “theology of the local churcigeds to be supplemented by a
“theology of the universal church”. To bear a dpésl witness in today’s world,
Reformed churches need to accept a new commitroeahé another at the world
level.

How can the gift of communion be made more manife8t

There are promising signs. In several countries metiatives towards unity are
underway. Some Reformed churches have united @nteéitnes. Two world bodies —
the World Alliance of Reformed Churches and thedrReed Ecumenical Council —
have begun a journey towards unity. This unityclhwill be celebrated in 2010 will
be a major contribution to Christian unity and aersal of the trend towards
fragmentation.

The anniversary of Calvin's birth provides many ogipnities to strengthen the
movement towards more visible unity.

Calvin had much value for the unity of the churéfe need to recall Calvin’s words

that “Faith and baptism, and God the Father ands€lought to unite us, so as almost
to become one human being”. This is a strongs@be. We cannot divide the body
of Christ.

In addition, we can revisit our attitude towards tmarks of a true church. In his
Institutes,Calvin stated: “Wherever we see the Word of Ggéitly preached and
heard, and the sacraments administered accordi@htist’s institution, there, it is

not to be doubted, a church of God exigtslih Reformed worship the emphasis is on
the preaching of the word. However, Calvin’s thiotisgon Baptism and Eucharist can
also be resources for renewal consistent with bBiefgrmed.

André Biéler pointed out that, for Calvin “Throudfaptism a person discovers that
he or she is not only an individual with a givem@awho is loved and sustained by
God, but is also a social being called on to fuliis or her personality in
communication with others. And the nature of theetlife in community for which
individuals are destined, and for which they areated, is revealed to them by the

sacrament of the Lord’s Suppé¥r.Biéler quotes from the Institutes (Vol. IV, Chapt

2 |nstitutes v, 1,9

3 André Biéler, Calvin’s Economic and Social Thotygh238, English translation edited by Edward
Dommen, published by the World Alliance of Reforn@turches and the World Council of Churches
in 2005. The original of André Biéler’s book is hansée économique et sociale de Cajvid71




XV, 8 6, 13, 15). We belong together as people taee been baptized and share in
the same communion.

Calvin also noted that “Baptism serves as our csibm ... it is the mark by which
we publicly profess that we wish to be reckoned '€geople; by which we testify
that we agree in worshiping the same God, in ofigioa with all Christians, by
which we finally openly affirm our faith” (Instites Vol. 1V, Chapter 15, § 13).
Being baptized is thus an affirmation that we bgltmone communion of faith.

These views of baptism ought to stimulate Reforneedhmitment to unity and
increasedkoinonia. Similar inspiration can be received by revisitingef®&med
attitudes to the Holy Communion.

In many churches, the celebration of the Euchaisurs only a few times a year. Is
this a sign that Reformed churches are rightly astering the sacraments? The
regular celebration of the Lord’s Supper is an eisakfeature of the church. Calvin
was aware of this. He wrote that the Lord’s Supjeuld have been administered
most becomingly if it were set before the churctenf and at least once a wedk”.
The Lord’s supper, as the visible sign of Chrigitesence, reminds people that the
communion of the church is a gift to be recognibgdhe members of the body. It
has been there long before we became integratedtiahd cannot be put at stake on
account of personal opinions, interests and visi@he questions to be raised include:
Can the frequency of celebrating the Holy Commungamtribute to a stronger
feeling of unity among Reformed churches?

We can reflect on the frequency of celebrating thely Communion without
compromising on the strong emphasis on the wodadf rightly preached. The right
preaching and teaching of the word of God will letd exposing the faulty
hermeneutics from which prosperity gospels have rgetk and will strengthen
Reformed commitment to God’s demands on us.

The ZZ‘rh General Council of the World Alliance of Reform@&turches said about the
Eucharist: “This is an aspect of our worship thah enost powerfully equip us to
resist, celebrate and feel for others in the mudstverything we face. How can we
remember Jesus at the table, on that night, wiketldisciples, and not be inspired to
seek fullness of life? Far from allowing communitindivide us, even within the
Reformed tradition, we see it calling us into agi@sate, generous and joyful way of
life together”>

The gift of communion can also be celebrated asreeegnize and honour God's
charismata to women and men. In her article, Un FermentsdaiEglise
Universelle Jane Dempsey Douglass states that Calvin not emlphasized that
every single human being is made in God’s images dut of this conviction that all
humankind is made in God’s image that he interpte@orinthians 11.%. In this

4 |nstitutes 1V, 17, 43

S Accra, 2004: Proceedings of the"eneral Council of the World Alliance of Reform@turches
p. 172




interpretation, Calvin states that women’s suba@tinrole is not acceptable in the
areas of human order, in the political order omiarriage (CO 49, 472-475). To
Calvin, women, like men are fully made in God’s geaand regenerated in the Holy
Spirit. At the end of time in the Kingdom of Gatiere will be neither feminine nor
masculine, nor class distinctions between theaiuth the poor (CO 46, 728 cf CO 23,
27). Thus when Reformed Christians take a standidader justice, it is consistent
with our understanding of key Christian principles.

What can be done?

The statements of Calvin quoted at the beginnintpisfchapter are only a few of his
writings that demonstrate his commitment to Chaistunity and greater communion
in the church. All these call for Reformed Chrieg8ato develop a discipline of the
church. The following are a few examples of what @an do as we celebrate the
Calvin jubilee:

» At all levels of life of in the church the theme obmmunion needs to be
addressed. Accepting divisions and fragmentatiastrbe questioned. Churches
can make the issues of unity or lack of it a theshelebate in congregations,
presbyteries, classies or synods.

» Churches can raise the question of the frequendfeotelebration of the Lord’s
supper in their congregations.

» Make the Calvin anniversary year the year to makgacts with other Reformed
churches in your country. Get to know the otherdrReed churches in your
community and consider new mission ventures togethe

» Express solidarity among the Reformed churchesupparting the witness of
other Reformed churches at home and throughowtdhiel.

» Pray for one another. Calvin wrote: “Now from thi®e are to understand the
general doctrine that before we can be ready tg asawe ought we must have
this fellowship which God commands us, and thioanifor he does not want to
hear each one of us separately, but wants theve #o melody resounding in the
mouths of all, even if each one speaks, even ifi é&cin his separate place and
we pray to God in secret, nevertheless if our ateoto reach to heaven then we
must all of us say in love and in truth, Our Fath#re word “Our” must so bind
us and unite us that there is but one voice, asgththere were but one heart and
one spirit ... (Sermon XVI on the first Letter taniothy 2.8, CO 53, 191-192)

» Be more faithful to our Lord Jesus Christ in cedgiolg the Eucharist. 1
Corinthians 11: 17 — 22 indicates a clear conoactietween the Eucharist and
social matters; when we have full bellies “it is tlwe Lord’s Supper that we are
eating”(v.20) and when there are hungry people gmmn“we do not respect the
community of God”(v.22) (The Jerusalem Bible)

6 Jane Dempsey Douglass, “Ce qui demeure vivant ldashsctrine calvinienne”, an article in La
Réforme: Un Ferment dans L’Eglise Universelidited by Henry Mottu (Labor et Fides) pp.72-73.




Covenanting for Justice

Calvin on social justice and respect for God’s cre#&n

The call to social justice is a recurring themeCialvin’s writings, especially in his
sermons and in his actions in Geneva. At the sémne he consistently praised the
beauty of God'’s creation. The created world ie kk'theatre’ reflecting God'’s glory.
We are invited to enjoy, and to make use of, Gg@serosity. He provides largely
what is required for life; his gifts are meant te shared to serve the needs of all.
Since it is so precious in God'’s sight, creatiord®eto be treated with care. Wasting
or polluting the environment is an offence to threador.

Hoarders are murderers

God could very well give each person plenty so thatone would need from

anybody else, but he wants to test the love artdrivily we have together when we
thus communicate with each other as he commands ds: that is, that the rich

should not be like wild beasts to eat and gobbl¢heppoor and suck their blood and
their substance — but should rather help them émdya look on them with fairness

... For otherwise they are like murderers if they gesr neighbours wasting away
and yet do not open their hands to help themhib) t tell you, they are certainly like

murderers (Sermon XLIV on the harmony of the Gaspklatthew 3, 9-10, CO 46,

552).

God'’s gifts belong to all

(A fair distribution) can become reality if the micdo not greedily swallow up
whatsoever they can get together; if they do nke g on every side what belongs to
others to satisfy their greed; if they do not gotgemselves upon the hunger and
want of the poor, if they do not, as far as in tHers, stifle the blessing of God; in a
word, if they do not accumulate great heaps as thigimperance drives them, but are
liberal out of their present abundance, are no@twaous as to the future, and are not
troubled, if need be, that their wealth should eutfiminution; nay, if they are ready
to endure poverty, and glory not in their abundarmeé repose upon the paternal
bounty of God. And surely, we often see that wihatgreedy collect by theft, rapine,
fraud, cruelty, trickery or meanness often beconmtten (Commentary on the five
books of Moses, Exodus 16.19).

Slavery is against the order of creation

Soon after the deluge it happened that most ohthean race lost the freedom that
was by nature common to everyone. Now, whetherfitee enslaved humans had
been crushed by conquest or compelled by poverg/,natural order had certainly
been corrupted by violence; for human beings haentcreated to have and sustain
society to their mutual advantage. And althouglis inecessary for some to have



stewardship over the others, we ought rather tontaia equality among brethren
(Commentary on the five books of Moses, Exodus-B).1

Responsible stewards of God'’s creation

Whoever owns a piece of land, should harvest thigsfin such a way that the soil
does not suffer any damage. He should leave trektarmis children and children’s
children in the same state as he has received étven improve on it. He should
enjoy the revenue of the land in such a way thdoé&s not serve luxury nor become
marred or ruined by neglect. Even more: let usuidegl by a sense of responsibility
and respect towards all the good things God previge with, so that everybody
considers himself for the things he owns as Gotésvard. If we follow this line
nobody will behave immoderately and destroy throughuse what God wishes to
preserve (Commentary on the five books of MoseseGis 2.15).

Human beings destroy the joy which God has in hisven creation

Psalm. 104.31 “Let the Lord rejoice in his works”’riot superfluous, for he desires
that the order which God has established from #griming may be continued in the
lawful use of his gifts. As we read in Genesistt# “The Lord repented that he had
made man on the earth” so when he sees that the thows which he bestows are
polluted by our corruption, he ceases to take Helig bestowing them.....In the
following verse it is shown that the stability dietworld depends on this rejoicing of
God in his works; for he did not give vigor to tearth by his gracious and fatherly
regard, as soon as he looked upon it with a sesauetenance, he would make it
tremble, and would burn up the very mountains.

Psalm 104.35 “Let sinners perish from the earth”.thes wicked infect the world
with their pollution, the consequence is, that Guak less delight in his own
workmanship, and is even almost displeased witlt iis impossible, but that this
uncleanness, which, being extended and diffuseautir every part of the world,
vitiates and corrupts such a noble product of lieds, must be offensive to him.
Since then, the wicked, by their perverse abuséaf’s gifts, cause the world in a
manner to degenerate and fall away from its firgjioal, the prophet justly desires
that they may be exterminated, until the race efrthentirely fail. Let us then take
care so to weigh the providence of God, as thatgoeholly devoted to obeying him,
we may rightly and purely use the benefits whictsectifies for our enjoying them.
Farther, let us be grieved, that such precioustres are wickedly squandered away,
and let us regard it as monstrous and detestdidée human beings not only forget
their Maker, but also, as it were, purposely twratperverse and an unworthy end,
whatever good things he has bestowed upon themmif@mtary on Psalm104, 31
and 35, CO 32, 97-98).

Social justice in new perspective
In honoring the legacy of John Calvin, a focus dinfarms of social justice is

appropriate. Concrete proposals in the areas titgus the economy and for all of
creation are of primary importance.



Several decades ago, the proposal was made tchlaucempaign for social justice in
memory of John Calvin. In 1964, four hundred yestsr Calvin's death, the Swiss
theologian André Biéler suggested that the richustdalized countries should
massively increase their material aid to develogingntries. He drew attention to
the fact that the industrialized countries spent @Potheir national revenue for
armament, and proposed that 3% of this amount dhbelused to bridge the gap
between rich and poor countries Although he was aware that the idea had only
minimal chances of being realized, he felt thaentity was better placed to propose
such an initiative than the churches. In some glattes issue was taken up by non-
governmental organizations. It also found a fabtea@cho at the Fourth Assembly of
the World Council of Churches in Uppsala (1968)

Today, the picture has changed. The expectatiah jtistice can be attained by
continuous economic growth has turned out to baélasion. Increasingly humanity
has become aware that the resources of the plaméitrated and that social justice
must be achieved within these limits. Even worsbgecame increasingly apparent
that technological and industrial development wassing irreversible damage to the
environment. Soil, water and the atmosphere suffem pollution. In short,
humanity lives beyond its means. Its ecologicaotprint”, i.e. its claims on the
environment, is too large to be borne by the plafile¢ way the world is going seems
to be unsustainable. The available resources twebd equally shared, and together
we have to make sure that future generationsmnwillbe deprived of the resources
and opportunities the planet earth offers. A nemnfof solidarity is called for.

The challenge is formidable. The overriding queastior many who benefit from
current economic systems is how to assure the ragation of what they see as
models for economic growth. The common future wihhnkind has for such people
become more and more a secondary considerationn Eeafronted with the
turbulence of economic and market uncertaintieselsas the growing threats of the
environmental crisis, industrialized nations ordpnd to concentrate attention on their
own future. They do not seem to see clearly tgyees of climate change.

For a long time, the warnings of the scientific ldohave been ignored or even
explicitly rejected by blind politicians and sogieait large. Non-governmental
organizations and certain sections of the churchéied in vain for action. In the first

decade of the 25t1century, the threat of climate change is now iasiagly being seen
as real. The media now regularly include informaton the damage we have to
expect in the coming years.

The destructive effects of changing climate coodsiin all parts of the world are
likely to be massive. For various reasons, the t@mmof the Global South will have
to bear the main burden. They are likely to beimiparticular ways by floods,

droughts and hurricanes. Contrary to industrializedntries, the Global South may
not have the means to protect themselves, and teglgmn an insurance system.

7 For a full picture of Calvin’s teaching on thebernes cf, André Biéler, Calvin’s Economic and
Social Thought, (World Alliance of Reformed ChurstiéVorld Council of Churches) Geneva, 2005

8 André Biéler, Calvin, prophéte de I'ére industaglGeneva (Labor et Fides), 1964, 62-63



Today’s debate in industrialized countries on theasures to be taken is disturbingly
self-centered. The necessity to reduce energylydppn fossil fuels is generally
recognized but the main concern seems to be housindlized countries can ensure
the same (if not a greater) production of energyte future. Little attention is given
to the common future, i.e. how to ensure an optiemedrgy supply for the whole of
humankind.

Energy is a gift of creation which we need to shanel save. To use Calvin's

language energy must be used in accordance witlpuhgose God has associated
with it. If applied carelessly it can have destiue effects. Through the use of
energy humankind has already changed the faceeddtth. The last fifty years have
shaken the equilibrium of nature; it is hard to gin@ what fifty more years of similar

changes will do to the earth. It is therefore titmaeflect on the nature and the likely
impact of energy. Energy consumption must impeeftibe reduced. But at the

same time the needs of all should to be kept irdmin

The Covenanting for Justice movement

Another area of social justice which is inspiredtbg Calvin legacy has to do with
justice in the economy and how different people wame justly and equally enjoy all
the gifts of God.

Through the World Alliance of Reformed Churches (R@), the churches that

constitute a living legacy of the vision of Johnh@a and other ltg Century
Reformers of like mind have in the last couple etades stimulated a Covenanting
for justice movement which is addressing issuegsisiice in the economy and in the
environment.

The Accra confession developed by the WARC‘:h Zeneral Council of 2004 is an
instrument to help Christians articulate our untdgrding of God’s demands in the
areas of justice in the economy and taking careredtion. Based on the Reformed
faith and consistent with the writings of John @althe Accra Confession helps us
clearly identify what contradicts God'’s intentiof us as we share the world’s
resources and as we serve as stewards of creation.

A few verses of the Accra Confession will servdltestrate this:

We believein God, Creator and Sustainer of all life, who galls as partners in the creation and
redemption of the world. We live under the promntisst Jesus Christ came so that all might haveriif
fullness (Jn 10.10). Guided and upheld by the FBpirit we open ourselves to the reality of our wlor]

D

We believethat God is sovereign over all creation. “The edstthe Lord’s and the fullness theregf”
(Psalm 24.1).

Therefore, we rejectthe current world economic order imposed by glaEdliberal capitalism angd
any other economic system, including absolute mdneconomies, which defy God’s covenant|by
excluding the poor, the vulnerable and the wholereftion from the fullness of life. We reject any
claim of economic, political, and military empirehizh subverts God'’s sovereignty over life and gcts
contrary to God'’s just rule.




We believethat God has made a covenant with all of creati®an(9.8-12). God has brought into
being an earth community based on the vision dficesnd peace. The covenant is a gift of grace [tha
is not for sale in the market place (Is 55.1).sltan economy of grace for the household of al| of
creation. Jesus shows that this is an inclusiveecant in which the poor and marginalized are
preferential partners, and calls us to put justizethe “least of these” (Mt 25.40) at the centfelee
community of life. All creation is blessed and indéd in this covenant (Hos 2.18ff).

Therefore we rejectthe culture of rampant consumerism and the coiyeetjreed and selfishness pf
the neoliberal global market system, or any otlgstesn, which claims there is no alternative.

We believethat any economy of the household of life, givemisdoy God’s covenant to sustain life,|is
accountable to God. We believe the economy existetve the dignity and wellbeing of people|in
community, within the bounds of the sustainabilify creation. We believe that human beings jare
called to choose God over Mammon and that confgssin faith is an act of obedience.

Therefore we rejectthe unregulated accumulation of wealth and limglgrowth that has already cast
the lives of millions and destroyed much of God'sation.

We believethat God is a God of justicén a world of corruption, exploitation, and gre€ihd is in a
special way the God of the destitute, the poor, @kgloited, the wronged, and the abused (Pgalm
146.7-9). God calls for just relationships with aiation.

Therefore we rejectany ideology or economic regime that puts prdféfore people, does not care for
all creation, and privatizes those gifts of God midar all. We reject any teaching which justifib®se

who support, or fail to resist, such an ideologyhiea name of the gospel

The entire Accra Confession is produced here aseAgiE 4. Since 2004, this
document has generated debate in the differenttigesinn which Reformed churches
are found. It has provided a resource by which VZA&d the Council for World

Mission and other ecumenical organs have been molglchurches to respond to
God’s call for a more just world and to the vision social justice that is reflected in
Calvin’s legacy.

What can be done?

As we celebrate the Calvin SD@nniversary jubilee, our reading of Calvin's legac
leads us to renewed commitment to covenantingustige in the economy and the
earth. In face of the widespread economic injestind the blatant destruction of the
environment leading to speedy global warming, we&nca remain silent. As
Reformed Christians, we are called upon to engagetion.

» As a counter-sign against the present trend ofgusmore and more energy,
Christians should make every effort to reduce tbein energy consumption and
to support all measures aiming at a society deaguess energy.

» We invite Christians in industrialized countries tteflect on their habits of
consumption and make appropriate lifestyle chanljdsas been calculated that
the annual CO2 emissions should, in average, ragezk1.8 t of CO2 per person.
The emissions of industrialized countries are faove this line. People in the
USA are responsible for the highest per capita €ons (18 t per person), but
other industrialized countries do not lag far behirLifestyle changes are called
for.



» One very important possibility is for all to coneid compensating their
consumption of energy, in particular their emissi@i greenhouse gases, by an
appropriate payment. We can offer a compensatiorspecific emissions, e.g.
emissions caused by air travel or in connectioih wispecial event (a congress, a
festival or a firework display). The revenue ré¢isigl from this effort can be used

a) to build up a sound and responsible energy supgbporer countries;
b) to help them to protect themselves against reaymeather anomalies;
and
c) to finance measures of rehabilitation after floadsdroughts. How does
compensation work?
Such gestures, though of a symbolic value, wouldtbeng signals that energy
consumption needs to be reduced. A number of agenow offer their services
to “transfer” energy. The money they receive igdugor projects in poorer
countries. The head offices of churches can adwssuch agencies. A list of
reputable agencies through which you can compemfsay@ur carbon footprint is
attached as Appendix 3.

The commitment to using the Calvin jubilee yeadtaw attention to climate change

leads us

» To challenge industries to show a clear sign oftwhay are doing about their
consumption and depletion of energy. Airline comipa, oil companies, and
industries whose production lines and serviceskamvn to be responsible for
large emissions of greenhouse gases should beupgds® do much more by way
of using technologies that cut down on such emissis well as to compensate
heavily for their consumption without passing thisto their customers.

» To find out and help to develop many other ideamming reversing the climate
change so that we can truly be taking care of éntherather than destroying it.

» To join the Covenanting for Justice movement. @etiliar with the Accra
Confession and how together we can live in soligavith one another. This also
requires lifestyle changes. It entails questionvagsteful lifestyles while some
people live in poverty and suffering, and not athiyking in terms of how to give
charity to “those people” — but indeed finding dwtw we can influence global
economic arrangements so that all will be ablenjoyeGod’s gifts meant for all.
Our actions could bring life to many of the “lea$tthe brothers and sisters” of
our Lord Jesus Christ whose suffering and povemtyaaresult of injustice in the
global economy.

» To confess our own complicity in how we use the ldisrresources and how
church structures often look on silently or evesh thie powers whose actions lead
to suffering for many. Churches need to be afahefront of bringing into being
a new reality. This will be faithful to the Calviegacy.



Addressing violence and destruction
in times of war and armed conflict

Calvin warning against violence and war

Calvin regarded war as an aberration. True, tiseeseme biblical evidence of
wars endorsed by God in the Old Testament as ttaelites moved from
Egypt to Canaan. There is also some evidenceldinat Calvin does not reject
military service for the defense of the nationatitery. But he is aware of the
senselessness of the wars conducted at his tiney die the result not of
God’'s will but of human initiative and lead to ifecable bloodshed and
suffering. In particular, Calvin clearly rejectedir as a means to serve the
gospel. He insisted that the French Protestarisidghnot respond to the
persecutions by violence but accept persecuti@ntast of their faith.

Engaging in war is against God’s will

Do wars occur on God’s authority? Do humans obseivat is allowed? Or

do they even expect that God will be their leaderThey go to war because
they despise God. The devil leads them there (SeowndDeuteronomy 2.1-7,
CO XXVI,12).

Degradation caused by war

Thus we see that all these wars conducted todaylitilee more than
brigandage; cruelties and inhuman treatments arexedbitant that extreme
confusion results and it seems that all sense wifyegets lost, that no war can
be conducted without forgetting righteousness, tinate is no longer any law
and the people become like ferocious beasts (Seondbeuteronomy 2.1-7,
CO 26, 14).

Persecutions are a test of faith

Persecutions are the true battles of Christiangetd the constancy and
firmness of their faith. Hence what are we to dewlattacked but have no
recourse to arms? But to fight well in this sitoatiand resist the enemy our
weapons are to use what God has shown us throsglvdrd to strengthen
ourselves ... when tyrants breathe fire like dragdesyn to focus on
contemplating the help God gives to his people,vanen you see that he does
not abandon them, be heartened and keep fightiragnstg your carnal
temptations until you have reached the point ofting that we are blessed
because we are in Jesus Christ, whether to die loret ... we must hope that
after he has tested his Church he will restrainatragh of tyrants ...



While we await his doing so, our task is to possasssouls in patience ...
May God remind you of the armament we are givemfam high. This is to
find our whole refuge in him who has given us thi®d service and has done
us the honour of keeping watch over us, thus pessgsur souls in patience
— because gaining the day by force is not lawful ds. You know that
anything we boldly attempt without the Master'sde@annot have a good and
happy outcome (Calvin addressing the faithful iarfee, CO 17, 682, 684,
685, 715).

Mercenary service is an abomination

(Commenting on Luke 3.14 Calvin states) John thptiB&anot only gave a
rule for everyone without exception, but when takectors and soldiery
came to him he told them what was appropriate éo 8tation. In the passage
he refers to tax-collectors and soldiers to shoat th our Lord Jesus Christ
the door to life and salvation is open to all. Fahere are people in the world
who are depraved and from whom one can hope fl&, lihese are the soldiers
who allow themselves great liberties and are digsoand go over the top
throughout their lives. For since they sell themseglfor hard cash and put
their lives up for sale, one may suppose them tddd&vay to being brute
beasts. A man must have abandoned his humaritgtéad of ruling over his
household and applying himself to some honesttitegte work, he goes and
takes pay from whomsoever gives him most. And batveonditions? To Kkill
and murder, or even to be killed himself. And salvethers will have been
led by greed and will be people who prefer to grabrything they can, rather
than content themselves with what God gives them,raaking good use of it,
feed themselves peaceably in their houses (Sermdvlaithew 3.11-12, CO
46, 553).

Call for restraint in times of war

There is a general rule that we would do well ttendNhenever we are called
to do something harmful or damaging we must remertibs: our Lord has
placed us to dwell in this world and provided ughwall he considered
necessary for our lives. If | then rob this larichlb the goodness that God has
given it to provide food for human beings then,efyrthat means that | am
seeking to annihilate the kindness that God hasggbout on the human race
and render it ineffective. Am | worthy to be sugpd by this earth when | try
in this way to abolish the goodness of God, whichswneant for my
neighbours as well as myself? When | am no lowgéing to let it reign
freely? Does this not make me a monster? Thes),tls what should restrain
us when we find ourselves driven by wickednessoanesevil thoughts to the
point of destroying trees, houses and other suiclysh We have to control
ourselves and reflect: who are we waging war afairNot against creatures,
but against the one whose goodness is mirrored het@against one man only
but against each and everyone, ourselves includédthis were properly
understood, wars would not be waged in successiothey are today, for
when a war is started, nothing is spared and lanelslevastated (Sermon on
Deuteronomy 20.16-20, for full text cf Appendix I).



The Sanctity of life and protecting the environmentin times of war or armed
conflict

Wars are bound to cause destruction and desolatigpries occur and people die.
Whatever the reasons leading to armed conflictvaaid a high price is usually paid.

As Calvin puts it, wars are bound to remove “image&od” from the surface of the

earth. Every effort must therefore be made to awads. War can only be envisaged
as an ultimate solution. But Calvin pleads fornaist even when war has broken out.
Destruction and damage inflicted upon the enemyt ineikept to the minimum. We

must pay attention to this last aspect of Calviteaching.

Wars represent today an even larger threat théreipast. On the one hand weapons
have been developed which can cause lasting aenkmsible damage to people and
the environment. Humanity lives under the thrdatuxlear, biological and chemical
weapons and must make every possible effort todath@ir use. The temptation to
destroy the enemy’s infrastructure, i.e. roadsjdes, dams, power stations, etc is
great when the rage of war has the upper hand.iBegdo of forests have occurred in
the Vietnam war and oil spills polluted the seairyithe first Gulf war. The possible
extent of destruction has considerably increased.

Planet earth has become more vulnerable. Evenouitlarmed conflicts, the
environment suffers from human activity. Wars hagee to aggravate the situation.
Wars add, for instance, substantially to the emissiof greenhouse gases into the
atmosphere. First attempts are being made to imtevdrules and limits of
environmental destruction during wars through méional agreements.

Faced with the destruction of life and environméwdt wars bring, nations must
develop a new approach to conflicts and conflidutsan. Appeals to exercise

restraint in times of war have deep roots in religi traditions. Believers are
expected not only to seek peace, but also to purgBsalm 34.14). Even in the time
of Exodus where wars seem to be glorified as a meéiaking the land of Canaan,
there was environmental concern — Israel is sumohara “to wage war against

trees” (Deuteronomy 20.16-20). Similar injunctiocesn be found also in Islamic

texts? These values have been largely forgotten incthese of centuries. Calvin

belongs to the few voices insisting on their reteefor his own time. We invite

Reformed churches to follow his prophetic messd&esist war, seek peace and
pursue it — and where war has broken out keepahetisy of life and the future of the

planet, God’s gift of creation, in mind.

There are many war-related issues. Not all of tkambe covered in a document of
this size. It is sufficient to note that in recgefrs, the concepts of pre-emptive war
and preventive war have entered into the langudgestification for wars. Even
some Christians have bought into these conceptfiesel need to be critically
examined in the light of the word of God and tretesnents of Calvin quoted above.
The irresponsible use of military might by powetsoshave it in order to settle scores

9 Hamed Sultan,a conception islamique [du droit humanitairéj; Institut Henry Dunant (ed.), Les
dimensions internationales du droit humanitaire BHCO 1986, 59



or protect their economic interests should be esgpas flawed. Churches should be
vigilant against such moves.

The sanctity of life, environmental protection andthe law of war

Since the 1t5 century attempts were made to develop rules taceediolence and
destruction in times of war. The St. Petersburgl&ation, adopted in 1868 by the
“big powers” of that time, forbids the use of exgilee and expanding bullets in
wartime. The text states that “there are techrlicaits at which the necessities of
war ought to yield to the requirements of humanigyid that “the only legitimate
object which states should endeavour to accomplisting war is to weaken the
military force of the enemy”. Held in the Netherts The Hague Conferences of
1899 and 1907 produced a series of internationaéemgents covering a wide
spectrum of warfare. Article 22 of the Hague Cartian (1V) “Respecting the Laws
and Customs of War on Land” (1907) contains thdéo¥dhg significant general
directive:  “The right of belligerents to adopt ams of injuring the enemy is not
unlimited.” The so-called “Martens Clause” whictasvincluded in the preamble to
the Hague Convention (IV) reinforces this rule: ETmhabitants and belligerents
remain under the protection and the rule of theqgipies of the law of nations, as they
result from the usages established among civilE=ples, from the laws of humanity
and the dictates of public conscience.” Througiséhagreements the ground was laid
for a “law of war”.

Because of the events of the Second World Wartadustep was taken. In 1949 the
“Geneva Red Cross Conventions” were adopted. Tgr@nary emphasis is on the
protection of people in times of war and armed boinf Convention | deals with land
warfare, Convention Il with sea warfare, Conventibh with the protection of
prisoners of war and Convention IV with the proi@ctof civilians. They establish
humanitarian rules to be respected by belligerantsexpanded and strengthened the
ground for Red Cross activities in times of cornflicThe Vietnam war and its
atrocities led to a further expansion of these eations. In 1977 two Protocols
Additional to the Geneva Red Cross Conventions iemaulated. Protocol | is of
particular importance in our context. Severalctet refer explicitly to the protection
of the environment:

Article 35, 3: It is prohibited to employ methods means of warfare which are
intended, or may be expected, to cause widesplaagkterm and severe damage |to
the natural environment.

Article 55: 1. Care shall be taken in warfare totect the natural environment
against widespread, long-term and severe daffageThis protection includes a
prohibition of the use of methods or means of amfwhich are intended or may be
expected to cause such damage to the natural amémt and thereby to prejudice
the health and survival of the population;

2. Attacks against the natural environment by wargprisals are prohibited.

10when this article was negotiated, the proposalmasde to introduce the term “the stability of

ecosystems” as a criterion to define such damalge pfoposal was rejected. Generally the damage is
defined in terms of the consequences for humargbeif. Hans Blix, Moyens et méthodes de combat,
in: Institut Henry Dunant (ed.) Les dimensions intgionales du droit humanitaire, UNESCO 986, 181



Article 56: 1. Works or installations containingrdjerous forces, namely ... nuclear
electrical generating stations, shall not be madeobject of attack, even where these
objects are military objectives, if such attack n@use the release of dangerqus
forces and consequent severe losses among tharcpopulation;
2. The special protection against attack providggaragraph 1 shall cease: a) for a
dam or dyke only if it is used for other than itsrmal function and in regulaf
significant and direct support of military operatsoand if such attack is the on
feasible way to terminate such support; b) for alear electrical generating static
only if it provides electrical power in regular,gsificant and direct support @
military operations and if such attack is the ofdasible way to terminate sug
support.

O ThPo T

In addition to the Red Cross Conventions and thditiadal protocols a number of
international treaties on particular issues haventermulated which are relevant to
our subject: The International Convention for thetéction of Birds (1950), The
Hague Convention on the Protection of Cultural Brgpin the Event of Armed
Conflict (1954), Sea-bed Disarmament Treaty (19Biglogical and Toxin Weapons
Convention (1972), Convention on Long-Range Transdary Air Pollution (1979),
Inhumane Weapons Convention (1981), Law of the $mmvention (1982),
International Convention on Oil Pollution Preparesk (1990).

As we can see, there are some clauses in intemahteow calling for the protection of

civilian lives and the environment. But they areattsered in different texts,

incomplete and vague. What is, for instance, thecipe meaning of the three
adjectives “widespread, long-term and severe” twhiecur in Protocol | to the

Geneva Red Cross Convention? In addition, sevefathese texts, especially
Protocol I, have not been ratified by a numbereaiding countries. Much could be
gained by a renewed effort to persuade governmientske the necessary steps
towards ratification.

There are two possibilities to strengthen the premal instruments. Many feel that
it is high time to add a Fifth Red Cross Conventimthe four existing Conventions, a
text explicitly and exclusively dealing with thegpection of the environment in times
of war. After the First Gulf War Greenpeace mader@posal to this effect. Two
major expert meetings were held in 1991 to exarttieeideall Though there was
general agreement as to the desirability of su€lm@vention, a majority felt that the
elaboration of such a text was cumbersome andithafs unlikely to meet with
sufficient support. Others suggested that an e$taould be made to bring together in
one text the existing clauses and to provide a centany explaining and making
more precise the meaning of each clause. It vellgbod to re-open the debate on
these issues.

It is obvious that in times of war, both the samyctwf life and environmental
protection are at risk. Recent wars have shownesyickad killings of civilian
populations and displacement of large sections exdpfe with all accompanying
hardships. Even media reports often ignore tRigisting conventions and protocols

11Glen Plant (ed.), Environmental Protection andltie of War, A Fifth Geneva Convention on the
Protection of the Environment in Time of Armed Cantf (Belhaven Press) London, 1992



have not been adhered to and may even be saidinadequate. Churches need to be
at the forefront of proactive efforts to strengttsrch international instruments for
advancing the cause of peace and protecting huremand creation.

What can be done?
Reformed churches are encouraged to engage ircpldiiates on these issues by:

» Sponsoring a symposium on the sanctity of life #ra environment, involving
lawyers and politicians.

» Asking your churches and governments some critjoaktions. Where does your
church stand in terms of protecting the environréhich of the relevant UN
and Red Cross conventions and agreements has gaatry ratified? To what
extent would your church be prepared to undertakeew initiative at the
international level for a new convention?

» Other important questions to ask are: Where daes government stand in
respect to pre-emptive or preventive war? Wheresdid stand in terms of
protecting civilian lives during times of confliahd war.

» In 1998 the World Council of Churches launched acdde to Overcome
Violence. It plans to conclude this Decade by aldvoonvocation on ‘Peace on
earth’. The World Alliance of Reformed Churchesvisrking alongside the WCC
and others to ensure the decade impacts the warrigbbd. The issues discussed
here should find their places on the agenda of évient, the International
Ecumenical Peace Convocation. What is your chuodhgdto ensure this?



Appendix 1
Jean Calvin, Fourth Sermon on Deuteronomy 20.16-20

Delivered on Friday, 20 December 1555

...Let us look now at what Moses has to add. He slagt when a city is besieged
for a long time, some trees may be cut down if taey needed for the siege-works.
Armies at war always have their weapons, and isdhitays, instead of artillery they
had machines to break down the walls. If they rdaslood to build these, they were
not to cut down any fruit trees but use only tréeg do not produce food. Trees that
bear fruit and provide food are to be preservelis-is the commandment contained
in this passage. But there is one sentence tlaglitite obscure and it is interpreted in
different ways, so let me pause over it for a mamenpassing. Literally this
sentence readgre trees in the field human beings that they sthhooime under siege
from you? Some take this to mean that here God is mockeogle who destroy trees
in this way. What is this? Are the trees the ensmio will march against you and
confront you? Cutting down trees and laying wastihe land is like a childish act of
vengeance. This is how some people understando#tsisage. They say the Lord
intended to shame the people who did such damadedesiroyed the inhabitants’
food. These are not your enemies — who are youingagar on? Wood and
inanimate objects? What brave men you are!

Others think this interpretation is rather far-fetd and say it means that the trees in
the field belong to human beings; trees are tharédman beings. When God caused
a tree to bear fruit he intended it as food for harbeings and for the inhabitants of
the land. For even if they are conquered they stilll have enough to live on, and to
pay tribute as subjects to their conquerors. Ymtrs take the words to mean that the
trees are there to help the besiegers of the fotywhat will they do if they are
hungry? They would have to break off the siege gmdway if there was nothing to
feed the army, and the trees could be of use to.th&ccording to this interpretation,
our Lord is saying that it would be very foolishtbEm to deprive themselves of their
own food. But because the Hebrews are fond oflesnwe may take this to be
saying that it is human beings, not trees, who faeunder siege. This meaning is
proper and natural here and we shall not disdusslength. That would be a waste
of time; let us simply note what is important fdraf us and profit from it.

Having forbidden the cutting down of fruit treeseavin time of war, God now adds

the reason for this : it is because human beings@ancerned here, not the trees of
the field; attention should be directed at the ferrand anger should be vented on
those who are the real enemies. Why? Becausectrepesiege you and make war
on you. In short, (we have already touched on ttapeaking certainly of another

literal exposition, but it all comes back to theneathing), God says that in time of

war anger should not be directed against the wéése field but against the enemy,

because they are bent on doing harm. They arertbe who have to be resisted.

But let us look now at what we may draw from thisnenandment. It says that in
time of war we shall not cut down the fruit treeor us this means that, even when
swords are drawn, we are still not permitted tadave like and commit all kinds of



cruelty. However, God is speaking here of ward #n@ just and of which he
approves. Though he permits the killing of peogle, still wants us to exercise
humanity and he does not want the land to be cdelplelevastated. Let us note
therefore that wars are never so permissible they tan be allowed to destroy
everything and create utter confusion. And we meistember that however much we
exercise restraint, the damage done will still @ great. When even one person is
killed it is, alas, an image of God that is destahy And when great numbers are
killed, there will be many widows and orphans; awan if goods and possessions
are spared, many people will be displaced fronr theines and badly treated, so that
some will die of cold and some of other ills. Swen if we behave as fairly as
possible in time of war there will inevitably be nyaevils. All the more reason,
therefore, to refrain from doing wrong and avoidedty of any kind.

While our Lord admitted such confrontations betwegemies, to the extent that
killing is even permitted, what happens when it esrio being friends? Then we are
not allowed to lift a finger against another, npeo our lips to speak ill of those who
have wronged us. For even if someone angers oltsnss, our Lord does not permit
us to go to war with one another, but wants ugito @ur souls with patience and try
to overcome evil by doing good. If we are to coné in friendship with those who
wrong us or insult us, if we are to work for thealvation, if we are not permitted to
retaliate in any way, | ask you, how can we beifeng if we do harm to those who
have never wronged or offended us in any way aneé mever done us any harm?
So we can see that this commandment is not juspdbcemen, but that our Lord
teaches all of us that we must, insofar as we lales act with moderation so that no-
one can complain of being wronged by us. Thihéslésson that we can learn from
this commandment.

Then again, if we are to spare the fruit trees,cladre inanimate things, how much
more should we spare human beings? It is truevthat is said here is not said for
the fruit trees but for the human beings who ararisbed and sustained by them;
trees should not be given more importance than humeéngs. But what will it mean
when everything is killed and nothing spared? hls hot to scorn God? This is the
second thing we have to remember.

But let us move on. When it is said hegou must not destroy thénthis is to
remind us that we must always preserve that wrscimstituted by God, especially
when we know his kindness and fatherly love towdards human race. God has
given human beings the earth in which to dwellhhs established them there. When
we cause such destruction that the poor inhabitamtsiriven out and when, if they
are allowed to return to their homes in time ofgegahey find that everything has
been devastated so that the land that was ongke fenid well-tended is now sterile
and deserted, with not a single tree from whiclpitik an apple, have we not wiped
out the loving-kindness that God has shown towdrddhuman race. Surely we must
indeed be blinded by anger to act in this way aidime grace of God which should
soften our hearts, be they as hard as stone.

There is a general rule that we would do well ttenoWhenever we are called to do
something harmful or damaging we must remember tbis Lord has placed us to
dwell in this world and provided us with all he safered necessary for our lives. If |
then rob this land of all the goodness that Goddnan it to provide food for human



beings then, surely, that means that | am seekiraphihilate the kindness that God
has poured out on the human race and render iteciae. Am | worthy to be
supported by this earth when I try in this way bolésh the goodness of God, which
was meant for my neighbours as well as myself? MIk@m no longer willing to let
it reign freely? Does this not make me a monster?

This, then, is what should restrain us when we @indselves driven by wickedness or
some evil thoughts to the point of destroying tréeasises and other such things. We
have to control ourselves and reflect : who aremaging war against? Not against
creatures, but against the one whose goodnesgrsred here; not against one man
only but against each and everyone, ourselves dedu If this were properly
understood, wars would not be waged in successidhey are today, for when a war
is started, nothing is spared and lands are deeasta

Today such cruelty is even greater among thosecahdhemselves Christians than it
was in previous times in wars against poor unbel®v For today they go about
scorching and burning the land, which is worse tbatting throats. What will the
poor inhabitants do when they have nothing butsaofescorched earth? They will be
left to die among the hedgerows and bushes, laniggion the bare earth; it would
be kinder to cut their throats at once. But thas become legitimate today because
we have become accustomed to it. And where elsg theg custom come from but
from our human failure to attend to God and hisd?aduman beings have distanced
themselves from God and become brutish as a rdisigthorrifying to see how those
who call themselves Christians and Catholics, anld themselves to be pillars of
Christianity, have become so extreme that truedséybreigns among them. It is no
longer enough for them to lay waste their enemasd, they have no mercy on their
subjects, either. Today the law of the Turks helday among Christians : it matters
nothing if a country is devastated provided thegvpil. If it is feared that the enemy
is advancing the order is given to burn everythiggnd what is burned? Even the
humble subjects that the king has under his priotect Speaking of the duties of a
good king in the person of Hezekiah it is said h# e like “a covert from the
tempest” (Is 32.2). The prophet Isaiah says thagb@d king will be a hiding place
and a covert for his subjects when a tempest camést seems that everything will
be ruined. The king will spread his wings to cotrerse who are in his care. He will
be their protector and risk his life for them. FHisay, is how a prince must care for
his subjects. Now here we have the opposite, ac@rso blind that he orders
everything to be burned and razed so that notia gfacorn remains. But that means
the poor people are left starving. There is n@Hel it : spare nothing, destroy
everything, so long as | prevail.

God must indeed have been forgotten if things ctorsich a pass. We do not need
to go back sixty years to find examples, or heaualthem from our ancestors. We
have seen them for ourselves these last twentysy@ad not very far from here.
What is more, not only does this evil persistsispreading. And why? This is what
comes of disregarding God 's word. A prince haly am make his confession and
receive absolution with a cross on his back, arad ik all. There will be many
ceremonies, and when he has prayed a sufficienbauofagioshe is acquitted. But
if anyone tries to remind him of his duties by féog the word of God, he will hear
none of it. He does not want to be reminded ofdhity to God, or to human beings,
still less be told how to conduct a war or to ramaithin the boundaries and limits



set for him and not try to acquire more than Gddvad him. Nothing may be said
about all that; it would be demeaning to his majedte only has to perform a few
trifling actions that mock God, as though he wasating a small child.

But let us for our part point to what is permittedus, and have nothing to do with
those who bring down God'’s wrath and curse upoin tleads. We thank God that he
has shown us the great error of these ways, andilveot return to them so as not to
call down his dreadful vengeance upon ourselvesat@&ifer happens, and even as
private citizens, he requires us to follow thiseruldo no damage. We know that our
Lord has disposed the earth to be our nourishinthemoand when she opens her
womb to feed us, it is as though God himself heltdhes hand to us and offered the
proof of his goodness. When we bear this in mime,will be able to benefit from
this lesson, not only in times of war, but alsp&acetime.

Please God that this might be well heeded. Buayodrongdoing is everywhere,
every day we are assailed by so many complaintsatbahardly pay any attention to
them. The examples are all too obvious. Theresange who prefer to leave the corn
in the barn to rot or be eaten by vermin rathentbeall it when it is needed (because
they want to starve the poor people). Is thisthetsame as cutting down the fruit
trees? Here is corn that has been harvested. I@Bethe Lord has poured out his
gracious goodness and his blessing so that thegemple may have food. But this
corn is piled in barns and kept locked up therdtimgfor the price to rise when the
famine has become so bad that the people do net wi@re to turn. And then what
will happen? The corn will be blighted and rottdhis true that our Lord sometimes
mocks those who think they have made a fortuneshmevs them that this is not the
way to do things. Yet these are the very ones ddall they can to stifle God’s
grace, as if they were battling against his gooslaesl the fatherly love he pours out
on all his people. But in doing this they pervitrt whole natural order, as if they
were cutting down and destroying the fruit trees.

What, then, is needed? Let us note that becausdmd wanted a measure of
humanity always to be maintained in dealings betwergmies, now that we have to
communicate with one another in peace and in fedlopy let us try our utmost to live
together in harmony and friendship. And when Gadackes us with his spiritual
gifts, which are more precious by far than anythweycan receive from the world, let
us try to make sure that our neighbours may simatteeim and not be denied the good
God does to them through any wrong we may do. ifree have to take such care in
dealing with material goods, how much more carefulst we be with spiritual
blessings which concern the salvation of our sollst us therefore take care not to
uproot any fruit trees, but since the word of Gethie seed of life, let us endeavour to
scatter it widely so that it can put down strongtsoand produce a tree that is not
unfruitful, but one that produces much fruit.

This, then, is what we can learn for our good frthis passage, even though we are
not at war. God has chosen us for his peoplénangl he shows us a justice that must
permeate our whole lives.



Appendix 2
The Reformation Monument in Geneva

When the four hundredth anniversary of Calvin'stbiwas approaching, the
proposal was made to erect a monument to honouetfaey and the impact
of the Reformation. The suggestion was made ferfitst time in 1902 by
Auguste Chantre, professor of church history. Tyears later a committee
was formed to give shape to the proposal. Chalageaud, professor of
history at the University of Geneva (1861-1940),swamong those who
contributed most to the development of the project

A monument in honour of Calvin? For a long times tldea had been
rigorously rejected. Calvin himself would cerigimot have liked to be
remembered in this way. He had even asked thailioe of his tomb should
remain unknown. The promoters of the Reformati@il were aware of this
view. They proposed therefore that the monumeatishnot simply honour
Calvin as a person and leader but recall the evetite Reformation and its
impact in Europe and abroad— Netherlands, Franeen@y, New England,
England and Hungary. (They are in that order onwhé from left to right.
What about rest of Switzerland and Scotland. R¥giiram is on the wall for
New England? Should be mentioned so as not to W8A protestants. The
monument is about the international expansion dbReation and includes R.
Williams)

Agreement could not easily be reached on the matee monument. Several
possibilities were considered but finally in 190%vas decided to choose the
gardens behind the University of Geneva. An iraéamal competition drew
an impressive response. Seventy-one projects wesemed. Two of them
suggested that the monument should take the formaofMur des
Réformateurs’. The first prize went to Alphonsevéaiere and Jean
Taillens12

The realisation of the project took time. Workratd too late to be
completed by the time of the anniversary of Calvihirth. The project was
carefully pursued in the following years. Finalhetwall could be inaugurated
in 1917 in the midst of the First World War. Sintee monument was
conceived as a means to recall the Reformationddies of the four hundredth
anniversary of the Wittenberg Reformation was innynavays even more
appropriate than a date focussing exclusively driga

Fifteen years earlier another memorial had beectesteén Geneva to recall the
death of Michael Servet. The inscription statesn ‘@ctober 27, 1553 Michael
Servet died at Champel on the stake ... We sonslifgplCalvin, our great
Reformer, in deep respect and gratitude but condegren error which was
shared by his century and firmly attached to theerty of conscience
according to the true principles of the Reformatenmd the Gospel, have
erected this monument of expiation on October 2031

12 For more details cf. Daniel Buscarlet, Le Mur denéve, Geneve (Labor et Fides) 1965



Monuments have no doubt their legitimate places altime when the
consciousness of historical continuity tends toistanit is particularly

important to recall our roots in the past. Theykenas aware of the legacy
which we have received and on which we build todayey inevitably also

recall the dark sides of tradition. We live in ambiguous world. The
monument which was erected a century ago teachbksthdaithfulness to the
genuine voice of the gospel and a realistic appteri of what human

endeavours are capable to achieve.



Appendix 3

Companies providing compensation of CO2-emissions

There are a number of carbon compensation schémieide this should not be an
easy excuse to encourage people to keep up unmnestreonsumption of energy, it is
certainly good to know these schemes exist to bffees necessary and well-planned
travel and other activities that result in emissiohC02.

Some of the companies that provide these scheraawacredible and may in fact be
adding to the problem. In this text, we rely on Becommendations and Company
ratings of Tufts University USA. TCI (Tuft Climaténitiative) has chosen the
following criteria as most important in evaluatiaig offset company:

+ Calculator: The air travel emissions calculatoowdd be accurate, include a
multiplier for radiative forcing arid account fdight variables.

+ Project type: Project portfolios should havelditor no bio-sequestration
projects, rather they should be mainly or entirelyewable energy and energy
efficiency projects.

+ Project/Offset quality: Projects should be addiéil, permanent, account for
leakage and contribute to the long-term goal ofidan free, highly energy
efficient economy. Additional benefits such as aatyabuilding or protected
biodiversity are a plus. High standard and verifara requirements such as
the Gold Standard and the Voluntary Gold Standaetp hmaximize the
benefits of projects implemented in non-Annex lrddas.

+ Transparency: The company should clearly stale tlz¢ir procedures,
verification schemes, financial arrangements amthpeships.

Considering these criteria, TCI gives the highesting to the following four
companies, in alphabetical order:

Atmosfair

www.atmosfair.com
Vossstrasse 1, D 10117 Berlin
Tel.: +49 30 288 83 56

E-mail: info@germanwatch.org

Atmosfair is a German offset non-profit companyusiog on offsetting air travel.
They charge

$17.30 per ton of C02 offset. TCI praises its eleceldocumentation, good projects
and strict verification procedures.

Climate Friendly

www.climatefriendly.com
Suite B, Level 2, 140 William Street, East Sydney



NSW, Australia 2011
Tel.: +61 2 9356 3600
E-mail: reception@climatefriendly.com

This Australian for-profit organization charges $8@per ton of C02 offset. Although
it is currently a small company, it is recommendbgdTIC for their high standards,
transparence and excellent carbon calculator.

Myclimate

www.myclimate.org

US site: www.my-climate.com
Technoparkstrasse 1, CH 8005 Zurich
Tel.:+41 44 633 77 50

E-mail: info@myclimate.org

Myclimate was started in 2002 as an internationah-profit venture at the
Eidgenotssische Technische Hochschule (ETH) in @wWand. It offers offsets for
flight, car, house and business emissions. It sff@o categories of projects: projects
international (approximately $15 per ton of CO02)daprojects Switzerland
(approximately $45 per ton).

Native Energy

www. NativeEnergycom

937 Ferry Road, P. O. Box 539, Charlotte VT 05445,
USA

Tel.:+1 800 924 6826

Email: info@nativeenergy.com

Native Energy is a privately held native Americam-profit company founded in
2000. It helps build Native America, farmer-ownadd charitable purpose renewable
energy projects. Their programmes include househeftergy consumption(
CoolHome), driving (Cool Driver), Climate Neutratavel, climate neutral events and
conferences, a CoolBusiness programme and generaulting services. Native
Energy charges $12 per ton of C02 offset.

The integrated prices per ton of carbon offs&t vary according to the fluctuation of
currency.

Other companies and more detailed information @afobnd at:

http:/www.tufts.edu/tie/tci/carbonoffsets/ratingsm



APPENDIX 4
THE ACCRA CONFESSION

The first two sections are introductory. The Ac&@anfession begins with the
“Confession of faith in the face of economic injostand ecological destruction”.
The last part, “Covenanting for Justice” offers sooconcluding remarks and calls for
action.

Introduction

In response to the urgent call of the Southerncafri constituency which met in
Kitwe in 1995 and in recognition of the increasinggency of global economic
injustice and ecological destruction, the 23rd Ganh€ouncil (Debrecen, Hungary,
1997) invited the member churches of the Worldakitie of Reformed Churches to
enter into a process of “recognition, education,d aconfession rocessus
confessionig. The churches reflected on the text of Isaial658..break the chains
of oppression and the yoke of injustice, and letdppressed go free”, as they heard
the cries of brothers and sisters around the wamttlwitnessed God'’s gift of creation
under threat.

Since then, nine member churches have committedsttlees to a faith stance; some
are in the process of covenanting; and others bBaudied the issues and come to a
recognition of the depth of the crisis. Furtherpartnership with the World Council
of Churches, the Lutheran World Federation andoreji ecumenical organizations,
the World Alliance of Reformed Churches has engagexbnsultations in all regions
of the world, from Seoul/Bangkok (1999) to Stonyir?o(2004). Additional
consultations took place with churches from thetBon Buenos Aires (2003) and
with churches from South and North in London Col2§04).

Gathered in Accra, Ghana, for the General Countilthe World Alliance of
Reformed Churches, we visited the slave dungeofdmina and Cape Coast where
millions of Africans were commodified, sold and mdbed to the horrors of
repression and death. The cries of “never agaia” it to the lie by the ongoing
realities of human trafficking and the oppressibthe global economic system.
Today we come to take a decision of faith commitmen

Reading the signs of the times

We have heard that creation continues to groahpndage, waiting for its liberation

(Rom 8.22). We are challenged by the cries of teepfe who suffer and by the

woundedness of creation itself. We see a dramatiwergence between the suffering
of the people and the damage done to the reseation.

The signs of the times have become more alarmidgiaust be interpreted. The root
causes of massive threats to life are above allptioeluct of an unjust economic
system defended and protected by political andamnlimight. Economic systems are
a matter of life or death.

We live in a scandalous world that denies God’stodife for all. The annual income
of the richest 1 per cent is equal to that of therpst 57 per cent, and 24,000 people
die each day from poverty and malnutrition. Thetds&ftpoor countries continues to
increase despite paying back their original borrgvimany times over. Resource-
driven wars claim the lives of millions, while nidhs more die of preventable



diseases. The HIV and AIDS global pandemic afflidts in all parts of the world,
affecting the poorest where generic drugs are wailable. The majority of those in
poverty are women and children and the number oplgeliving in absolute poverty
on less than one US dollar per day continues tease.

The policy of unlimited growth among industrializeduntries and the drive for profit
of transnational corporations have plundered theheand severely damaged the
environment. In 1989, one species disappeareddschnd by 2000 it was one every
hour. Climate change, the depletion of fish stoaeforestation, soil erosion, and
threats to fresh water are among the devastatimgecmuences. Communities are
disrupted, livelihoods are lost, coastal regiond Bacific islands are threatened with
inundation, and storms increase. High levels ofioaativity threaten health and
ecology. Life forms and cultural knowledge are bgpatented for financial gain.

This crisis is directly related to the developmehneoliberal economic globalization,

which is based on the following beliefs:

e unrestrained competition, consumerism and the utddneconomic growth and
accumulation of wealth are the best for the whabeldy

» the ownership of private property has no sociaigaiion;

» capital speculation, liberalization and deregulatd the market, privatization of
public utilities and national resources, unresédcaccess for foreign investments
and imports, lower taxes and the unrestricted meverof capital will achieve
wealth for all;

» social obligations, protection of the poor and tweak, trade unions, and
relationships between people, are subordinate ¢ pfocesses of economic
growth and capital accumulation.

This is an ideology that claims to be without altdgive, demanding an endless flow
of sacrifices from the poor and creation. It mattesfalse promise that it can save the
world through the creation of wealth and prospertigiming sovereignty over life
and demanding total allegiance which amounts ttatdo

We recognize the enormity and complexity of theaibn. We do not seek simple
answers. As seekers of truth and justice and |lgokinough the eyes of powerless
and suffering people, we see that the current wedid)order is rooted in an
extremely complex and immoral economic system difdrby empire. In using the
term “empire” we mean the coming together of ecoiepraultural, political and
military power that constitutes a system of domorated by powerful nations to
protect and defend their own interests.

In classical liberal economics, the state existgrtect private property and contracts
in the competitive market. Through the strugglestied labour movement, states
began to regulate markets and provide for the wneltd people. Since the 1980s,
through the transnationalization of capital, nesidlism has set out to dismantle the
welfare functions of the state. Under neoliberalibi® purpose of the economy is to
increase profits and return for the owners of potidm and financial capital, while
excluding the majority of the people and treatiagune as a commodity.

As markets have become global so have the poliaoal legal institutions which
protect them. The government of the United Statesneerica and its allies, together
with international finance and trade institutiofhst€érnational Monetary Fund, World



Bank, World Trade Organization) use political, emmic or military alliances to
protect and advance the interest of capital owners.

We see the dramatic convergence of the economsiscwith the integration of

economic globalization and geopolitics backed byliberal ideology. This is a

global system that defends and protects the irtgedsthe powerful. It affects and
captivates us all. Further, in biblical terms sachystem of wealth accumulation at
the expense of the poor is seen as unfaithful td &w responsible for preventable
human suffering and is called Mammon. Jesus hdsuwlthat we cannot serve both
God and Mammon (Lk 16.13).

Confession of faith in the face of economic injuste and ecological destruction

Faith commitment may be expressed in various wayrding to regional and
theological traditions: as confession, as confessigether, as faith stance, as being
faithful to the covenant of God. We choose confegsnot meaning a classical
doctrinal confession, because the World Allianc&eformed Churches cannot make
such a confession, but to show the necessity agehay of an active response to the
challenges of our time and the call of Debrecen. Wete member churches to
receive and respond to our common witness.

Speaking from our Reformed tradition and havingdré@e signs of the times, the
general council of the World Alliance of Reformed€ches affirms that global
economic justice is essential to the integrity of &aith in God and our discipleship
as Christians. We believe that the integrity of faith is at stake if we remain silent
or refuse to act in the face of the current systémeoliberal economic globalization
and thereforeve confesdefore God and one another.

We believein God, Creator and Sustainer of all life, who galk as partners in the
creation and redemption of the world. We live unttex promise that Jesus Christ
came so that all might have life in fullness (JnlD). Guided and upheld by the Holy
Spirit we open ourselves to the reality of our orl

We believethat God is sovereign over all creation. “The eastthe Lord’s and the
fullness thereof” (Psalm 24.1).

Therefore, we rejectthe current world economic order imposed by glatesdliberal
capitalism and any other economic system, includibgolute planned economies,
which defy God’s covenant by excluding the poog thulnerable and the whole of
creation from the fullness of life. We reject arlgim of economic, political, and
military empire which subverts God’s sovereignteolife and acts contrary to God’s
just rule.

We believethat God has made a covenant with all of creat@®en(9.8-12). God has

brought into being an earth community based orvikien of justice and peace. The
covenant is a gift of grace that is not for saleha market place (Is 55.1). It is an
economy of grace for the household of all of caatiJesus shows that this is an
inclusive covenant in which the poor and margireiare preferential partners, and
calls us to put justice for the “least of these”t(¥5.40) at the centre of the
community of life. All creation is blessed and undéd in this covenant (Hos 2.18ff).



Therefore we rejectthe culture of rampant consumerism and the cotnetreed
and selfishness of the neoliberal global marketesys or any other system, which
claims there is no alternative.

We believethat any economy of the household of life, givemsdy God’s covenant
to sustain life, is accountable to God. We beligdwe economy exists to serve the
dignity and wellbeing of people in community, withthe bounds of the sustainability
of creation. We believe that human beings are d¢allechoose God over Mammon
and that confessing our faith is an act of obedienc

Therefore we rejectthe unregulated accumulation of wealth and liraglgrowth
that has already cost the lives of millions andrdgsd much of God’s creation.

We believethat God is a God of justicén a world of corruption, exploitation, and
greed, God is in a special way the God of the uestithe poor, the exploited, the
wronged, and the abused (Psalm 146.7-9). God fw@llgust relationships with all
creation.

Therefore we rejectany ideology or economic regime that puts prdféfore people,
does not care for all creation, and privatizes ¢hgsts of God meant for all. We
reject any teaching which justifies those who suwppor fail to resist, such an
ideology in the name of the gospel.

We believethat God calls us to stand with those who are mistbdf injustice. We
know what the Lord requires of us: to do justiasel kindness, and walk in God’s
way (Micah 6.8). We are called to stand againstfany of injustice in the economy
and the destruction of the environment, “so thatige may roll down like waters, and
righteousness like an ever-flowing stream” (Amads4y.

Therefore we rejectany theology that claims that God is only with tieh and that
poverty is the fault of the poor. We reject anynioof injustice which destroys right
relations — gender, race, class, disability, ortecad/e reject any theology which
affirms that human interests dominate nature.

We believethat God calls us to hear the cries of the poortaadyroaning of creation
and to follow the public mission of Jesus Chrisowdame so that all may have life
and have it in fullness (Jn 10.10). Jesus bring8ge to the oppressed and gives bread
to the hungry; he frees the prisoner and restoigtg $0 the blind (Lk 4.18); he
supports and protects the downtrodden, the stratigeprphans and the widows.

Therefore we rejectany church practice or teaching which excludespber and
care for creation, in its mission; giving comfastthose who come to “steal, kill and
destroy” (Jn 10.10) rather than following the “Gd8lepherd” who has come for life
for all (Jn 10.11).

We believethat God calls men, women and children from ey#age together, rich
and poor, to uphold the unity of the church andritssion, so that the reconciliation
to which Christ calls can become visible.



Therefore we rejectany attempt in the life of the church to sepajattice and
unity.

We believethat we are called in the Spirit to account fag tiope that is within us
through Jesus Christ, and believe that justicd gphavail and peace shall reign.

We commit ourselvesto seek a global covenant for justice in the eaonand the
earth in the household of God.

We humbly confessthis hope, knowing that we, too, stand under tllgg¢ment of

God’s justice.

» We acknowledge the complicity and guilt of those owlkonsciously or
unconsciously benefit from the current neoliberabremic global system; we
recognize that this includes both churches and neesnbf our own Reformed
family and therefore we call for confession of sin.

» We acknowledge that we have become captivateddyguhiure of consumerism,
and the competitive greed and selfishness of theecueconomic system. This
has all too often permeated our very spirituality.

» We confess our sin in misusing creation and faitmgplay our role as stewards
and companions of nature.

» We confess our sin that our disunity within the ®efed family has impaired our
ability to serve God’s mission in fullness.

We believe in obedience to Jesus Christ, that the churclalised to confess, witness
and act, even though the authorities and human raght forbid them, and
punishment and suffering be the consequence (At&fi Jesus is Lord.

We join in praise to God, Creator, Redeemer, Spirit, who has “brouwdgwn the
mighty from their thrones, lifted up the lowly,l&él the hungry with good things and
sent the rich away with empty hands” (Luke 1.52f).

Covenanting for Justice

By confessing our faith together, we covenant iadince to God’s will as an act of
faithfulness in mutual solidarity and in accoungabklationships. This binds us
together to work for justice in the economy and ¢aeth both in our common global
context as well as our various regional and loetlrsys.

On this common journey, some churches have alreagsessed their commitment in
a confession of faith. We urge them to continuetrémslate this confession into

concrete actions both regionally and locally. Otbkurches have already begun to
engage in this process, including taking actiorss \wa urge them to engage further,
through education, confession and actida those other churches, which are still in
the process of recognition, we urge them on thesbafsour mutual covenanting

accountability, to deepen their education and nfomsard towards confession.

The General Council calls upon member churchegherbasis of this covenanting
relationship, to undertake the difficult and propbhetask of interpreting this
confession to their local congregations.



The General Council urges member churches to imgenthis confession by
following up the Public Issues Committee’s recomdaions on economic justice
and ecological issues.

The General Council commits the World Alliance oéf&med Churches to work
together with other communions, the ecumenical canitp, the community of other
faiths, civil movements and people’s movementsafquist economy and the integrity
of creation and calls upon our member churche®s tthe same.

Now we proclaim with passion that we will commitrselves, our time and our
energy to changing, renewing and restoring the @mgnand the earth, choosing life,
so that we and our descendants might live (Deutenyr30.19).



